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OVERVIEW

Author Tologon Kasymbek was born on January 15, 1931, in the village of Ak-Jol, Aksy District, Jalal-
Abad Region, Kyrgyzstan. His birth name was Kudaiberdi. He was born to his father Kasymbek’s second
marriage, when Kasymbek was forty-five. An educated man, Kasymbek introduced his son from an early
age to historical narratives and oral traditions, including stories of notable figures who would later appear
in Tologon’s literary works. Kasymbek’s death, when Tologon was fifteen, forced the young writer into a life
marked by hardship and scarcity, shaping his resilience and deep commitment to learning.

Kasymbek pursued higher education at the Department of Kyrgyz Language and Literature at
Kyrgyz State University. While still a student, he began publishing fiction in literary journals, writing both out
of creative commitment and economic necessity. After graduating in 1957, he held a number of influential
cultural positions, including department head and later chief editor of Ala-Too, the leading literary journal of
Kyrgyzstan, from 1960 to 1973. He later served as chief editor of the State Committee for Publishing,
Printing, and Book Trade under the Council of Ministers of the Kyrgyz SSR.

His literary career began with the novella The Little Horseman (Kichinekey Jylkychy), published in
1952. National recognition followed with Alymkan (Alymkan), which was later adapted into a feature film.
The autobiographical novella | Want to Be a Human (Adam Bolgum Kelet) appeared in 1965. ]

Kasymbek is widely regarded as a master of the historical novels. His two-volume historical novel
Flourishing (Kelkel) portrays the life of the Kyrgyz people before and after the establishment of Soviet rule,
focusing on social transformation, memory, and continuity rather than epic myth.

Another major work, The Raid (Baskyn), examines the Russian Empire’s military campaigns in
Turkestan and offers detailed portrayals of historical figures such as Baytik, Shabdan Batyr, Kurmanjan
Datka, Toktogul Akyn, and Jantay Khan, alongside rich depictions of genealogical tradition and cultural life.
In The Campaign (Kyrgyn), Kasymbek investigates the origins of the 1916 national liberation movement.

He wrote his most celebrated historical novel, The Broken Sword (Syngan Kylych) . The novel was
translated into all major languages of the former Soviet Union and published in English in 1980. Throughout
his career, Kasymbek faced censorship and sustained criticism from Soviet authorities, particularly for
Flourishing and The Broken Sword, which were accused of historical distortion. He later collected these
critical responses in The Great Word That Lifted the Spirit (Rukhtu Kotorgon Uulu Soz). Kasymbek became
a member of the USSR Writers’ Union in 1959 and was awarded the title of People’s Writer of Kyrgyzstan
in 1986.

In later years, his literary and cultural contributions were formally recognized with numerous honors,
including the Medal for Heroic Labor commemorating the centenary of V. I. Lenin, the Honorary Diploma of
the Supreme Soviet of the Kyrgyz SSR, the Kyrgyz Language badge, the Dank( Glory) medal of the Kyrgyz
Republic, the First Class Order of Manas, the State Toktogul Prize, and the honorary title Hero of the Kyrgyz
Nation.
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Novel The Broken Sword (Syngan Kylych) is a historical novel published in two volumes in 1966 and
1971. It was republished in 1998, and in its fifth edition the narrative was expanded with additional material.
The novel was translated from Kyrgyz into Russian by L. Lebedeva and published in 1987. It was later
translated into English from the Russian by David Foreman and Sergei Sosinsky and published in 1980 in
Moscow. It was also translated into Turkish in two volumes by ibrahim Atabey and Saadettin Kog and
published in 2003. By its genre Tologon Kasymbek’s The Broken Sword belongs to the tradition of the
historical saga, a form that narrates large political and social transformations through interconnected lives
and generational conflict. Like classic sagas such as Tolstoy’s War and Peace, Eliot's Middlemarch, Park
Kyung-ni’s Land, Buck’s The Good Earth, and Mitchell’s Gone with the Wind, it combines personal destinies
with major historical forces. What distinguishes The Broken Sword is its stronger emphasis on politics and
geopolitics: imperial expansion, leadership, and diplomacy are not background elements but central
narrative drivers, making the novel a distinctly political saga rather than a purely social or familial one.

Background The Broken Sword (Syngan Kylych) by the contemporary Kyrgyz writer Tologon
Kasymbek is a historical novel that diverged from the dominant literary paradigms of its time and was
criticized at Communist Party plenums in 1971 and 1983 for its perceived departure from socialist
ideology. Rather than conforming to officially sanctioned narratives, the novel foregrounds moral
ambiguity, national trauma, and the costs of power.

The novel depicts the era of the Kokand Khanate, a state in Central Asia historically known as Turkestan,
and traces key events from 1801, when Alim Khan ascended the throne, to 1876, when Iskhak Bolot
Khan was executed. This seventy five year period is presented as a sustained struggle for political
independence, national dignity, and freedom during the incorporation of Central Asian territories into the
Russian Empire.

As a historical novel, The Broken Sword conveys enduring moral and ethical themes. In the revised 1998
edition, Kasymbek further emphasized the idea of unity between northern and southern Kyrgyz, a theme
also developed in Flourishing (Kelkel). Southern Kyrgyz populations reside primarily in the Fergana
Valley, bordering present day Uzbekistan and Tajikistan, while northern Kyrgyz communities inhabit the
Tian Shan mountain region near Kazakhstan. Both regions also share borders with China. This strategic
geographic position placed Kyrgyz lands at the intersection of competing imperial interests, drawing the
attention of China, the Russian Empire, and Great Britain, and ultimately leading to Kyrgyz incorporation
into imperial rule.

Central to The Broken Sword is the symbol of the sword, signifying honor, sacrifice, violence, and loss; its
breaking reflects the humiliation of the Kyrgyz spirit and the erosion of dignity under domination. The
novel blends genealogical memory with a wide portrayal of nineteenth-century Kyrgyz social and political
life, enriched by oral traditions and ethnographic detail. Through this work, Tologon Kasymbek introduced
new historical and psychological depth to Kyrgyz literature, creating a vast cast (180 characters) drawn
from real figures and popular life. Among them, Kurmanjan Datka stands out as a wise leader and
enduring symbol of political resilience.

MAIN CHARACTERS
The characters in the novel are conventionally classified into several main typological groups.

Khans: Alim, Sherali, Khudayar, Malla, Sultan Seyid, Nasirdin, Iskhak [Bolot]

Clan leaders (Biys): Narboto Biy, Esenbay Biy, Karabek Biy, Jangarach Biy, Umotaly Biy, Osman Biy, Abil Biy
Governors (Beks): Abdylda Bek, Nasirdin Bek, Sultanmurat Bek, Ibragim Bek

Regents (Atalyks): Nuzup, Musulmankul, Alymkul

Datkas (Political and Military leaders): Ajybay, Sher, Narmambet, Alymbek, Kurmanjan Warriors and
Wrestlers: Almambet, Tash-Palvan, Beknazar, Tashkalle, Eshim

Women: Jarkynaiym, Aizada

Traitors: Shady-Ynak, Kasym Mingbashi, Niyaz Kushbegi, Abdyrahman

Falconer: Sarybay

Peasant: Tengirberdi

Humble folk: Madaly, Kulkishi



The novel’s characters fall into two main categories: historical figures, drawn from documented nineteenth-
century history (including Alim Khan, Khudayar Khan, Alymbek Datka, Kurmanjan Datka, Abdylda Bek, and
Mikhail Skobelev), and fictional or author-constructed characters (such as Abil Biy, Tengirberdi, Sarybay,
Aizada, and Kulkishi), who embody collective experience and moral themes rather than specific historical
individuals.

SYNOPSIS

Without a state, a people cannot endure;
With a state, a people will not fade.
Without a state, without a homeland,
Without unity at their core,

They cannot be called a people at all
(The Broken Sword)

The Broken Sword is a historical novel set in nineteenth-century Central Asia, during the collapse of the
Kokand Khanate and the advance of Russian imperial power. The novel portrays a society fractured by
internal rivalry, shifting loyalties, and competing visions of authority, where traditional leadership struggles
to survive amid colonial pressure and political betrayal. Through figures such as Sherali Khan, Nuzup,
Alymkul, Musulmankul, and others the novel explores courage and treachery, honor and survival. Battles,
councils, and betrayals reveal how personal ambition and disunity weaken the state. The “broken sword”
symbolizes lost sovereignty and moral fracture, as leaders and people alike confront the cost of division
and the tragic consequences of history turning against them.

SCENES
THE STORY OF ALYMKUL COMMANDER

The Battle near Tashkent, 1865 From a gray hill, General Chernyaev of the Russian Empire looked over
the plain through his telescope. He could see the distant walls of Tashkent, nearby villages, reeds along
the ravines, and a large army moving forward. Dust hung in the air, horses neighed, and soldiers’ voices
carried across the field. Chernyaev had not expected the Kokand troops to be so well prepared, but he
remained confident in his soldiers and artillery. Across the field, the Kokand commander silently gave
orders. After several days of tense waiting, the battle began. Chernyaev’s forces attacked first, supported
by drums and cannon fire, breaking through the Kokand army’s left flank.

Alymkul Confronts Chernyaev The exhausted commander Alymkul wondered whether Chernyaev
intended to destroy his forces with gunfire before allowing close combat. His aide quietly agreed. Alymkul
ordered a maneuver to draw the enemy forward, divide their forces, and attack from both sides in close
battle. At the same time, Chernyaev calmly observed the movement and ordered his Cossack cavalry to
advance, ready to withdraw and draw the attackers into artillery fire. Through his telescope, Chernyaev
recognized Alymkul, the well-known Kokand commander. Mounted on a white horse, Alymkul rode forward
deliberately, drawing enemy fire and attention, as if ready to face death on the battlefield.

Under Fire and Death of Alymkul Under heavy fire, Alymkul rode forward as if seeking death, openly
exposing himself to enemy bullets. Mikhail Chernyaev mocked such courage and ordered artillery to strike
the white horse on the hill. When the smoke cleared, Kokand forces surged from both flanks, forcing
Chernyaev into a defensive retreat. Alymkul pressed on, calling his men into close combat as cannon fire,
screams, and blood filled the field. Amid the chaos, separated from his unit and guarded by only one man,
Alymkul was betrayed, shot from behind. Bleeding heavily, he fell from his horse. His horse led his followers
back to his body, revealing death by treachery.

When the Army Lost Its Leader News spread quickly: the commander had been killed. The soldiers
slowed, looked at one another, and lost confidence. No officer dared to give clear orders. At that moment,



the large army was left without a head. The Kokand troops had begun to surround General Chernyaev, but
suddenly their lines weakened. Many horsemen turned aside and drifted away without fighting, like mist
blown by the wind. The front ranks were left alone and were shot down at close range. Seeing this,
Chernyaev quickly secured his positions and waited for another attack, but none came.

THE KOKAND STATE INTRIGUES AND THEIR IMPACT ON NOMMADIC KYRGYZ LIFE

By the stream Meantime in the nomad Kyrgyz village a peasant named Tengirberdi rested under a tree,
drinking kymyz and checking his barley. Hunter Sarybay came on horseback. “Why are you here?”
Tengirberdi asked. “I have nothing to do. My eagle is molting,” Sarybay said. Tengirberdi laughed. “Bring it
to guard my fields.” “And what will | get?” Sarybay asked. “An equal share,” Tengirberdi replied. They
laughed and then talked quietly about the harvest, their children, and daily life.

Gift of the Hunter By the river, Tengirberdi and Sarybay shared talk and kymyz. Sarybay, a hunter, offered
a lynx pelt—an honored gift in Kyrgyz culture, where hunters traditionally presented valuable wild-animal
skins as the highest sign of respect. The soft, silver fur could be used for a headwear (tebetey) or as trim
for a winter coat (ichik). Tengirberdi accepted it with gratitude. In return, he promised that when the grain
ripened, Sarybay should return to take barley for his horse and millet for winter food, affirming mutual
respect and generosity.

After Alymkul’s Death After Alymkul was killed, five hundred exhausted riders returned from Tashkent to
their deserted camps. The nomad people had already moved to the summer pastures. Among the warriors
was Beknazar, a respected but silent leader. That night, the Kokand official Abil Biy (political title for a clan
leader) summoned him. He warned that with Alymkul gone, internal conflict would grow while the Russian
Empire advanced. Without unity, the land would be lost. Abil Biy urged Beknazar to lead his clan and keep
the fighters ready for sudden danger. Beknazar listened without words, then slowly nodded, accepting the
heavy burden of leadership.

The Choice of a Leader When the order to prepare for the journey was given, the men gathered to hear
the news. Abil Biy declared that the state (ordo) had collapsed and pressure from the Russian Empire was
growing. In such times, disunity would weaken them. He proposed Beknazar as commander. Some
rejoiced, others hesitated. Tension erupted when Karachal challenged Beknazar. Beknazar struck his
horse’s reins, disarmed him, and spared his life. Karachal lost control of his mount and was dragged away,
shouting curses. Beknazar neither chased nor looked back, continuing calmly on his path. When Abil Biy
muttered in frustration, Beknazar’s kinsman Eshim cried out, warning him not to provoke further bloodshed.
The force accepted Beknazar’s authority and rode out at dawn.

News from the War Aizada, a daughter-in-law of Tengirberdi came to the spring for water when horsemen
arrived with cries of mourning. She understood at once: her husband Temir had perished in the war. She
collapsed, and the village gathered in grief. Beknazar led the mourners and spoke to Temir's father,
Tengirberdi: “Be strong. This is fate. | am sorry for your loss.” He explained that Temir fell near Tashkent,
when the commander was killed, order broke, and the army scattered. They buried the fallen on the way
home. Then Eshim brought Temir’'s blood-stained sword and placed it before Tengirberdi. The old man
trembled and wept: “Oh my son, my light...”

Between Doubt and Authority  Abil Biy stood between doubt and authority as order collapsed and
leadership grew uncertain. Though fighters like Beknazar were many, no single ruler stood above them.
When a palace messenger arrived, Abil Biy called a great assembly on the summer pasture. Elders, village
leaders, and common people gathered as the khan’s envoy announced that Khudayar Khan had returned
to the throne of Kokand Khanate. Abil Biy urged acceptance, arguing that a people without a khan were
like a house without a master. Yet doubt rose. An old man asked what good Khudayar’s earlier rule had
brought. His question spread through the crowd, turning obedience into uneasy reflection.



Unity or Arms Abdrakhman, the son of Musulmankul regent, spoke first, placing his hand on his chest
and calling for reconciliation. After his father's death and the collapse of the ordo, he had followed Alymkul
and Alymbek Datka—a datka being a high-ranking official, comparable to a governor, military commander,
or chief administrator, seeking revenge, but finding only bloodshed. He now returned to unite the people
under Khudayar Khan. Hope stirred briefly, but Abil Biy read the khan’s decree demanding horses and men
for war. Beknazar objected, warning that swords could not stand against Russian rifles. The assembly split,
many leaving with him. With no news from the Chuy Valley, the northern Kyrgyz region, unease deepened,
and the land stood divided between obedience and survival.

THE STORY OF SHERALI KHAN AND NUZUP REGENT

Heirs and the Weight of History In the summer of 1842, in Talas a man named Sherali was summoned
before the elders of Talas, northern Kyrgyz region, where Ajybay Datka spoke through history. He recalled
how the empire of Amir Timur collapsed when his heirs quarreled. From that line came Babur, who inherited
Fergana at twelve, fought Muhammad Shaybani Khan, briefly took Samarkand, and then lost everything
through betrayal. Fleeing toward Afghanistan, Babur’'s wife gave birth amid danger. Forced to abandon the
child, he left him in a jeweled cradle. Found and raised by Kyrgyz Kipchaks as Altynbeshik, the child’s fate
became a lasting lesson: when unity breaks, history scatters even royal blood.

Sherali’s Hidden Lineage After sipping kumyz, the elder continued. After the death of Shaybani Khan’s
line, power in Bukhara shifted, and Fergana grew independent. The nobles raised Tengiryar, a descendant
of Altynbeshik, as ruler. Thirteen leaders followed, uniting scattered Kyrgyz clans and defending the land
from Kalmyk invasions. In 1216, Narboto’s son Alim was proclaimed khan, founding the Kokand Khanate.
Alim Khan ruled ruthlessly, waging constant wars. Fearing rivals, he killed close kin, including Sherali’s
father, Haiji Biy. Sherali’'s mother was a Kyrgyz woman, so he was secretly taken from the palace to Talas
region at night to save his life. Ajybay Datka then revealed the long-hidden truth: Sherali himself was a
descendant of Altynbeshik, and thus of the bloodline of Sultan Babur, a secret kept to protect him.

Ajybay Datka’s Final Call Nasrullah Batyr Khan suddenly attacked and destroyed Madali Khan's army
near Khojent, entered Kokand, and justified the conquest by accusing Madali Khan of violating sharia after
his father Umar Khan’s death. Declaring him unfit to rule, Nasrullah executed Madali and placed Kokand
under Bukhara’s authority. Ajybay Datka urged Sherali that his time had come: as a sultan’s descendant,
he must reclaim his ancestral right. He assured him of support from Talas, Aksy, and Chatkal regions,
appointing Nuzup Biy and Sydaly Bek (governor of a region) as guides and commanders. After a blessing,
Sherali secretly set out toward Aksy through the Kara-Buura pass.

Mercy Before the White Felt As the army gathered on the green field, a white felt was spread and drums
and horns thundered for a great, ominous rite. A frail teenage boy was brought forward—not to be crowned,
but to be sacrificed, his blood meant to sanctify the momentous event and seal destiny. Prayers were
chanted, the crowd fell silent, and “Allahu akbar” (“God is the greatest”) rose over the field. Suddenly, the
boy’s mother broke through the ranks, wailing and clinging to her child. Guards tried to tear them apart, but
Nuzup Biy stopped the ritual. Confronted with her grief, he chose mercy over blood and ordered the boy
released. The sacrifice was halted, and the mother carried her son away, spared at the final breath.

Sherali was Proclaimed a Khan The elders stood frozen. Sherali stood frozen as well. Enraged, Nuzup
scanned the circle around the white felt, searching for someone to strike. At Abil's command, a young man
was seized and led forward. Drums thundered, trumpets blared, death revealed itself face to face.
Whispered cries of “Allahu akbar” filled the air. Hope flickered briefly as the victim was told not to fear, but
it vanished when the cold blade cut his throat. Blood soaked the spotless white felt. Then Sherali was
lifted upon that same felt, carried aloft by the elders, and proclaimed khan. Dazed and trembling, he leaned
on Nuzup’s shoulder, staring at the celebrating crowd as if trapped in a terrible dream.

After the Coronation Nuzup withdrew in silence, brooding over the hidden duties of power. He rebuked
the elders for nearly failing to secure a secret sacrifice, reminding them that a ruler’s authority rested on



unseen blood, and quietly praised Abil for completing the rite. Soon Nuzup encircled Kokand with over ten
thousand troops, cutting roads and water and lighting fires to spread fear. Dervishes sowed panic inside
the city. Governor Ibrahim Khayal, warned of approaching mountain forces, chose surrender. By the fire,
Nuzup remained grim, while Sherali felt freedom slipping away.

The Broken Honor Nuzup saw a dream but he could not interpret it. He fled from his dad Esenbay Biy
from Aksy to Talas region. At a great feast in Talas, Nuzup entered his famed blue-roan horse in the races.
When the horse was deliberately struck, Nuzup uncovered the plot and exposed Karabek as the instigator
before the assembled crowd. Though he refused the main prize, Nuzup returned home troubled. Soon after,
news arrived of his father Esenbay Biy’s death. Crossing the Kara-Buura Pass, Nuzup returned to Aksy
region, mourned deeply, and assumed his father’s position as Biy, yet felt no peace, sensing that this power
was not the destiny promised by his haunting dream.

The Seized State Just as the terrifying dream had begun to fade, an unexpected coup in the Kokand state
revived it. Seeing unrest and fear among the people, Nuzup searched for a legitimate claim to power and
found it in Sherali, who sat beside him, silent and intimidated. Deceiving the defenders with false fires,
Nuzup divided his forces and struck at dawn. Panic spread as Bukhara troops fled and were cut down.
Ibrahim Khayal escaped narrowly. Riding a white steed, Nuzup entered Kokand in triumph and took
possession of the empty state.

The Making of an Atalyk (Regent) The notable men of Kokand gathered in the palace with gifts. Nuzup
received them, then privately consulted the gazy (judge), who cited sharia and the example of Amir Timur
to justify appointing an atalyk, regent when a ruler was young. Before the assembled elite, Sherali khan
was led to the throne. A sword was fixed opposite it, and his foot lifted toward it, symbolizing delegated
power. Nuzup urged mercy, wisdom, and humility, pointing to a worn boot as a reminder of poverty. The
judge crowned Sherali khan, proclaimed the need for an atalyk (a high-ranking post granted to a person
responsible for educating underage or young princes in state governance; when the prince ascended to
power, the atalyk served as his advisor) and Nuzup became his atalyk.

The Siege and the Atalyk’s Will Raised in pastoral culture, Sherali grew meek in the splendor of Kokand,
swayed by clerics and courtiers while power slipped from his hands. As Amir Nasrullah of Bukhara besieged
the city, Kokand resisted fiercely. When an envoy arrived with honeyed words, Nuzup exposed the threat
behind them, invoking lineage and strength. Humiliated and expelled, the envoy carried a warning: Kokand
had an owner. That night, Nuzup left the city with half the army, drawing Nasrullah toward open battle while
diplomacy failed and war deepened.

The Fall of the Atalyk When the second envoy arrived, Sherali, paralyzed without Nuzup, refused to speak
and expelled the messenger in terror. Soon after, Amir Nasrullah lifted the siege of Kokand, only to be
crushed by Nuzup in open battle. Victorious, he restored borders, subdued Tashkent, and eliminated rivals
while avoiding royal bloodshed. His reforms, tax relief, curtailed extravagance, and a smaller army, won
popular approval but enraged elites. Led by Shady Ynak, courtiers warned Sherali that Nuzup endangered
the throne. Fear prevailed. In the palace, Sherali opposed his atalyk, breaking trust and allowing Shady
Ynak’s ascendancy as Nuzup’s power waned.

The Fatal Decree (1844) In the spring of 1844, the palace gathered around a transformed Sherali Khan.
Surrounded by the judges, clerics, commanders, and the whispering Shady Ynak, he was pressed to see
humiliation where once there had been guidance. They pointed to the worn boot hanging in the hall, proof,
so they claimed of insult and usurped authority by Nuzup. Fear was dressed as law, envy as piety. Cornered
and shaken, Sherali Khan sealed a decree with his own seal, authorizing Nuzup’s death.

Suspending the Original Order Jarkynaiym, wife of Sherali Khan, learned that her husband had decreed
the execution of Nuzup and furiously protested that it was Nuzup who had raised him from obscurity to
power. She urgently dispatched the eunuch Eshmat to summon Abil, who soon carried a counter-decree
suspending the order and rode toward Margilan. But Abil arrived too late. That night, surrounded by



enemies, Nuzup received the original decree, prayed beneath a plane tree, and met death with composure,
his execution sealing the victory of intrigue over loyalty.

THE STORY OF MUSULMANKUL

Musulmankul took power by force A vast red-clad army advanced in ordered ranks, led by Musulmankul,
grim and resolute. After Nuzup’s death, palace factions fractured the khanate; Sherali Khan and Shady
Ynak lacked tribal backing and real authority. Seizing the moment, Musulmankul crushed the ordo’s forces,
executed Shady, and entered Kokand unopposed. Confronting the terrified Sherali and the grieving
Jarkynaiym, he accused them of staining the palace with blood. Without invoking ritual or law, Musulmankul
took power by force, ruling in the khan’s name. Yet rivalry endured: in 1845, rebellion flared again, and
Musulmankul returned swiftly, determined to secure authority at any cost.

Khudayar Khan Musulmankul insisted that the land needed a master, if not a true ruler, then at least a
guardian. Ignoring Jarkynaiym’s pleas that Khudayar, a son of Sherali Khan was still a child, he led the
frightened boy into the palace and pointed to the throne, declaring it his father’s legacy. By morning,
trumpets and drums proclaimed a new reign: “The age of Khudayar Khan.” Though the elder son of Sherali
Khan Malla had been trained by Nuzup, Musulmankul deliberately chose the younger Khudayar. A child
khan posed no rival. His youth legitimized Musulmankul’s absolute control, allowing him to gather real
power into his own hands and rule the state without restraint.

The Game at the Palace The palace appeared serene, yet beneath its calm lay coiled tension, nobles
smiling like blades sheathed in silk. In the shaded courtyard, carpets were spread and a knucklebone game
prepared as Khudayar Khan arrived with Musulmankul and the imposing Almambet. Blessings opened the
play, but when the young khan broke the rules, Almambet halted him and demonstrated the proper form.
Publicly humiliated, Khudayar withdrew in anger. Laughter dissolved into whispers, and the gathering’s
warmth vanished. What seemed trivial exposed deeper fractures: wounded pride, shifting alliances, and a
palace where power rested on fear rather than respect.

The Wrestling Match After the knucklebone game ended in defeat, festivities shifted to wrestling. The
feared palace champion Tash-Palban crushed his rivals brutally, chilling the crowd, until the older Almambet
stepped forward and, with controlled force, threw him down and bloodied his face. Silence followed, praise
suspended. Soon after, Khudayar Khan toured the treasury with Musulmankul and Almambet. Gold and
silks dazzled the khan, but when Almambet’s robe tore, Musulmankul read it as fate’s refusal. Offended,
Almambet withdrew from Kokand life, choosing quiet independence over power.

Fractured Power Inearly summer, rumors of unrest in Kokand spread as the fugitive Musulmankul secretly
met his brother Almambet near Oynok-Tash Pasture. Their reunion was cold, burdened by silence, until
Abil and young Beknazar arrived. As tension eased, Musulmankul spoke bitterly of betrayals and lost
chances. At khan’s palace, rivalry had deepened: beks clustered around the maturing khan, while
Musulmankul ruled harshly for unity. Rebellions followed, plots multiplied, and he was expelled. Abil named
the cause, divided authority. Musulmankul departed alone, knowing only blood could decide.

VIOLENCE AGAINST THE KIPCHAKS

Blood over the Cities At that moment, Kudayar Khan'’s cities, Kokand and Tashkent, reeked of blood.
Ditches ran dark, and armed men roamed the streets like starving wolves, cutting down any Kipchak they
found. Innocents begged in terror, but mercy was drowned by the cry “Kipchak!” and flashing blades. As
plunderers swelled into tens of thousands, hatred was turned against an entire people. Musulmankul struck
first, trusting Kipchak valor. Clad in red, they charged like fire against black ranks. The battle raged
savagely; thousands fell on both sides. When defeat loomed, Musulmankul withdrew, surrendering himself
to save his people, offering his life so the slaughter of the innocent might end.



The Execution Platform The former master of the Kokand state, Musulmankul, stood naked and chained
on a high scaffold in the Kokand bazaar. Trade stopped; the square overflowed with people arguing whether
mercy was possible. When Kudayar Khan arrived, the crowd knelt and cried for death, hoping peace would
follow blood. Prisoners were slaughtered before Musulmankul’s eyes to break his will, yet he did not bow.
Under torture, bones snapping, he stayed silent. At last he cried to a hidden son, ordering him to flee to the
mountains. The child answered and vanished, and rage seized Kasym, who realized the lineage still lived.

The Last Signal in the Bazaar With a brief gesture, Khudayar Khan silenced the square, yet fury only
deepened. Torture resumed, slow and public, and Musulmankul, broken in body but not spirit, endured in
silence until death fell and the crowd cried “Salavat.” Punishment became linguistic: suspected Kipchaks
were forced to pronounce buudai (“wheat”); a single Kipchak sound meant instant execution. When the
killing ended, Kokand’s bazaar lay empty and blood-soaked. Mercy was refused, warnings ignored. Far
away, Russian Empire observers noted the truth: Kokand had destroyed its own shield, opening the road
to conquest.

THE STORY OF ALYMBEK DATKA

Alymbek Datka in the Northern Kyrgyz Lands After the fall of Khudayar Khan, Alymbek Datka, a Kyrgyz
governor of Andijan province, Fergana valley and native of the mountainous Alay district, deliberately turned
toward the northern Kyrgyz lands. Leaving Kokand intrigue behind, he crossed into Chu Valley and
Suusamyr, bound to him by kinship and obligation. There he met the northern Kyrgyz Biys as arbiter, not
conqueror. The steppe became a new political center, quietly organizing resistance to disorder and the
advance of the Russian Empire.

Council at the Northern Kyrgyz Camps Tall and restrained, Alymbek Datka carried authority through
gaze rather than gesture. A senior official of the Kokand Khanate, he entered the northern Kyrgyz camps
with measured dignity and was received by Jangarach Byi with full ritual honor: a white mare was sacrificed,
and his yurt guarded through the night. The famed Baytik leader stood silent. At council, elders spoke
obliquely of fractured unity, failing khans, and foreign-appointed rulers. Alymbek listened, understanding
the crossroads, submission to decay or self-rule, as pressure from the Russian Empire advanced and
Kokand weakened from within.

Before Uzun-Agach In October 1860, rain turned to snow, crippling the unprepared Kokand army as
sickness spread and morale collapsed. Alymbek Datka arrived, sharply rebuking Kanat-sha for delay, but
hesitation proved fatal. Russian reinforcements under Gerasim Kolpakovsky reached Uzun-Agach,
fortifying defenses with artillery and closing the brief window for attack. Though the Kokand Khanate
proclaimed victory, Malla Khan suspected failure. Kanat-sha blamed Alymbek, but punishment risked
Kyrgyz revolt. Russian authorities likewise judged success, urging restraint and gifts to secure Kyrgyz
neutrality.

Quiet Counsel by the Hearth Sitting in his own yurt, watching the red flames of the juniper fire, Alymbek
Datka could not find peace. Kurmanjan entered softly and greeted him with respect. Her calm presence
eased his heart. They spoke quietly, understanding each other without haste. Kurmanjan told him the truth:
at Kokand palace he was called a traitor, but among his people he was seen as a true leader in a hard time.
She had already hidden their children for safety. Alymbek listened in silence, realizing how dangerous the
moment had become, yet finding strength in her wisdom.

Summons to the Palace After Alymbek Datka formally assumed his post, a sealed letter arrived from the
khan himself, summoning him to the palace and center of state power of the Kokand Khanate. The message
unsettled him. Refusing the summons would mark him as fearful; obeying it could mean death. His wife
Kurmanjan urged caution and delay, warning that rumors would soon surface. That night, a secret
messenger confirmed the danger: the palace had already condemned Alymbek as a traitor. Realizing the
threat was real, Alymbek chose flight over submission. Gathering his followers, he quietly left Andijan, riding
toward Osh.



The Struggle for Power in the Kokand Palace With the khan gone, the beks faced a final dilemma:
preserve the state or destroy it through division. In February 1862, leading figures murdered the ruler in his
own palace, believing this would save the country. Alymbek Datka’s authority immediately rose, and many
urged him to accept the throne. He refused the white felt, sensing danger. Guided by Kurmanjan’s caution,
he delayed. Soon, however, negotiations brought him back to the palace of the Kokand Khanate, where
power was split between him and Molla Alymkul. Their fragile alliance masked a deep rivalry, and the state
moved steadily toward open conflict.

The Night Departure from the Palace Late at night, Alymbek Datka left the palace, intending consultation
rather than escape. Yet in palace politics, intention mattered less than appearance. His departure, made
quietly and without escort, immediately invited suspicion. In a space governed by rumor, absence was
interpreted as fear. Alymbek understood the danger but underestimated the speed with which meaning was
assigned to his movement. By dawn, his rivals would not ask why he left, only whether he had lost resolve.
In the palace, visibility itself was authority, and to vanish—even briefly—was to surrender narrative control.

Kurmanjan’s Counsel When Alymbek arrived, his wife Kurmanjan Datka grasped the situation at once.
She did not ask why he had come; she asked why he had come at night. Calm but unyielding, she explained
that a leader who leaves the palace under cover of darkness is already spoken of as a fugitive. Allies would
hesitate, enemies would act. She rejected retreat outright. Survival through withdrawal, she warned,
destroys power more thoroughly than death. Her command was explicit: return immediately, without delay,
without dismounting. Authority must be seen to stand where danger gathers.

Return to Kokand Alymbek obeyed. He turned back toward Kokand, riding through the night, carrying with
him the weight of a decision already closing behind him. Yet the palace had moved faster. His reforms, his
reliance on Kokand officials, and his refusal to yield moral authority to palace clerics had unsettled
entrenched factions. By the time he crossed the threshold again, his return no longer signaled strength but
confirmation: confirmation that he stood alone. In palace politics, the first interpretation hardens quickly.
What followed was no trial, no warning, only action prepared in advance.

The Killing of Alymbek Datka At dawn, after finishing his morning prayer, Alymbek Datka received
Choton, who urgently asked to meet him. Only Datka’s own warriors and attendants were present. While
water was being poured for ritual washing, Choton suddenly sprang up and drew a sword hidden in his
clothing. He struck from above, killing Alymbek Datka instantly; the severed head fell into the washbasin.
Those present did not resist, having been positioned to prevent alarm. Alymbek Datka was suspected of
secret ties with the Russian Empire.

THE STORY OF KURMANJAN DATKA

Alymkul and the Palace Alymkul, formerly the governor of Margilan, took command after Malla Khan was
removed. He assumed full military authority and proclaimed the twelve-year-old Sultan-Seyid as khan,
seating him on white felt and leading him into the palace. Alymkul became the child khan’s guardian and
the real ruler of the state. When news of Alymbek Datka’s death spread, Kurmanjan immediately raised a
mourning yurt, tied a black banner to its crown, gathered relatives, dressed in black, and publicly lamented.
Envoys from the Kokand palace invited her to come and oversee the rites, but she refused and sent elders
instead.

War, Betrayal, and Russian Advance After Alymbek Datka’s death, relations with the palace collapsed
completely. Without his protection, violence escalated. Northern Kyrgyz led by Baytik acted decisively and
had Rahmatulla, the governor of the Pishpek (Bishkek) fortress, killed. Seeking support, Kyrgyz leaders
turned toward the Russians, who had established Verny (modern Almaty) as a military base. Another
northern Kyrgyz representative Shabdan, despite holding a palace post, joined them and requested
Russian troops. Using this as a pretext, Colonel Chernyaev launched campaigns in 1863, seizing northern
towns Tokmok and Pishkek (Bishkek), then advancing west. During the fighting near Tashkent, Alymkul
was killed by a sudden shot near the city walls.



Aftermath and Kurmanjan’s Resolve Power shifted again. Muzaffar, the ruler of Bukhara advanced
toward Kokand with Khudayar and found the palace empty. He chose not to annex the khanate directly,
instead restoring Khudayar as ruler. Kurmanjan later received the Muzaffar in her modest dwelling. He
offered condolences for Alymbek Datka and presented the severed head of Choton, the assassin who had
fled after the killing Alymbek Datka. Kurmanjan showed no joy, only restraint. She neither submitted to the
palace nor embraced revenge.

The Proposal of Sacred Unity Amir Muzaffar warned that the Russians, having taken Tashkent, would
soon overrun Kokand, Khiva, and even Bukhara. He argued that only holy unity could avert collapse.
Kurmanjan listened cautiously, sensing where the argument led. Muzaffar proposed restoring order by
returning the palace to its “rightful owner,” placing Kudayar again on the throne to prevent further internal
strife and foreign intrusion. Kurmanjan understood the political calculation: unity was less idealism than
necessity. Though deeply wary of Khudayar’s past rule, she weighed the danger of fragmentation against
the threat of imperial advance.

Kurmanjan and the Title of Datka To seal this political settlement, Amir Muzaffar announced a formal
decree and a religious ruling elevating Kurmanjan to the rank of Datka, a title combining civil, military, and
moral authority. Such a rank had never been granted to a woman. Kurmanjan initially refused, declaring
herself only the widow of a datka and insisting capable men existed among the people. Her refusal exposed
rival ambitions among local elites and tested the Muzaffar’s resolve. When disorder threatened, Kurmanjan
accepted the title publicly, preventing factional struggle. By doing so, she transformed a symbolic honor
into a stabilizing political act.

Power, Compromise, and Strategy As Datka, Kurmanjan accepted Khudayar’s return not out of loyalty,
but strategy. She recognized that open resistance would fracture society and invite Russian domination.
Amir Muzaffar, seeking a buffer against imperial expansion, needed local authority that commanded
legitimacy. Kurmanjan provided this without surrendering moral independence. She declined to attend the
enthronement ceremony, citing custom, and sent her stepson instead, who returned appointed governor of
Osh. Thus, Kurmanjan balanced submission with distance, authority with restraint. Her elevation marked
not personal ambition, but a calculated response to regional politics, imperial pressure, and the urgent need
for unity.

THE STORY OF AIZADA

The Nomad Life, Caravan and the First Encounter A long nomad caravan passed through the valley,
bells ringing, dust rising, life flowing onward. As custom required, the villagers offered greetings, water, and
fermented mare’s milk. Among the travelers was a young girl—Aizada—riding with calm grace. Temir
served the drink and, by accident, touched her hand. The moment was small yet unforgettable. Their eyes
met once; she rode on without looking back. The caravan disappeared into the hills, but the echo remained.
For Temir, the encounter planted a quiet longing. For Aizada it left an unease she did not yet understand.

Choice, Love, and Responsibility Later, their paths crossed again at a youth gathering. Temir sang of
longing, careful not to shame the girl he sought. Aizada recognized him and felt both fear and attraction.
Soon after, Temir sent elders to speak, but she could not answer at once. Events moved quickly: she left
with him by choice. When her relatives arrived in anger, judgment was demanded. Aizada spoke clearly,
she had not been forced. Her words ended the conflict. Temir later fell in battle, and she bore the weight
of that choice alone.

Aizada’s Refusal After Temir's death, Aizada’s mourning ended, but her fate remained uncertain. Her
father-in-law demanded that she be bound by custom to Temir's younger brother, a boy of only twelve.
When she was called before the elders, Aizada spoke calmly and firmly. She said she had come to the
household by love, not by force, and she refused marriage to a child. She asked to remain only as a
daughter of the house, to serve with respect and preserve honor. If that was denied, she would leave. Her
words turned grief into moral resolve and ended the dispute.



THE STORY OF SARYBAY, STOLEN HORSE, MADYL AND DOMBU

Abil Biy’s Invitation and the Feast A trusted messenger delivered Abil Biy’s letter to Beknazar, asking
him to come with Tengirberdi for counsel. Abil received them with strained courtesy, speaking of kinship
and the need for unity when life was already leaning toward the grave. He argued that, however weary the
people were of rulers, the ordo could not vanish—uwithout it, there would be chaos, no judgment, and no
order. Service to the ordo, he said, was not betrayal but devotion to the land. That evening, Abil announced
his plan to hold a great memorial feast for his kinsman Jamankul, summoning people from Alai to Chatkal,
and even seeking the khan’s permission.

Loss, Resolve, and the Gathering Blind since his eagle had taken his eyes, Sarybay lived quietly, easing
grief with his komuz, musical instrument. He resolved to race his famed bay horse at Jamankul's feast, but
the horse was stolen at night. Accepting the loss with bitter calm, Sarybay urged patience and lawful inquiry.
By late autumn, the feast began. Nasirdin Bek, the khan’s eldest son, arrived with a grand retinue, honored
with gifts and ceremony. Games followed days of ritual, until the moment of erool, the deadly mounted
challenge. Warriors lined up, tension thick. Beknazar stepped forward, raised his hands for blessing, and
rode out, daring any man to answer him.

The Stolen Horse Revealed The crowd of elders stood silent, dark as a storm cloud. Abil Biy turned pale,
sensing trouble. Beknazar rode past fiercely, while Nasirdin Bek froze, his hand shaking near his weapon.
That night, Abil quietly asked Beknazar to leave so the feast would remain peaceful. Soon after, news
spread among the racers: a famous bay horse had appeared. Madyl recognized it at once; it was Sarybay’s
stolen horse. He cried out, naming its marks. The horse belonged, it was claimed, to Dom-bu, the khan’s
relative. Voices rose, anger flared, and the dispute was brought before Abil Biy, who finally spoke plainly:
if the horse was stolen, justice must be done.

The Stolen Horse Revealed The crowd of elders stood silent, dark as a storm cloud. Abil Biy turned pale,
sensing trouble. Beknazar rode past fiercely, while Nasirdin Bek froze, his hand shaking near his weapon.
That night, Abil quietly asked Beknazar to leave so the feast would remain peaceful. Soon after, news
spread among the racers: a famous bay horse had appeared. Madyl recognized it at once, it was Sarybay’s
stolen horse. He cried out, naming its marks. The horse belonged, it was claimed, to Dom-bu, the khan’s
relative. Voices rose, anger flared, and the dispute was brought before Abil Biy, who finally spoke plainly:
if the horse was stolen, justice must be done.

The False Horse and the Growing Injustice When Dombu tore away the horse’s cover, the truth shocked
everyone. The horse was a red-spotted horse. Madyl stood helpless, repeating the name of the lost horse,
unable to understand the deceit. Dombu beat him publicly and walked away unpunished. Later, Madyl
complained to Abil Biy, bruised and humiliated. Abil secretly urged him toward revenge, revealing the deep
corruption beneath public justice. At the same time, imperial power expanded: under Alexander I,
Turkestan was placed under Konstantin von Kaufman, tightening control. Local injustice and foreign rule
advanced together, crushing ordinary lives.

After the Shot News spread that Khan'’s relative Dombu had been shot. No one knew by whom. A suspect,
Kulkishi, Beknazar’'s kinsman, was captured, beaten, and dragged to Abil Biy’s house. Kulkishi denied the
killing, shouting that he had no reason to murder Dombu. Beknazar arrived furious, defended his relative,
and nearly killed Tultemir in rage. Abil Biy calmed both sides and called for unity, insisting they honor the
dead first. When the prince Nasirdin later arrived demanding justice, Abil Biy claimed Dombu had died by
fate. The prince left threatening revenge, while elders rallied around Abil Biy.

Blood Price Eshim hesitated to speak, but Abil Biy urged him on. News came that Nasirdin Bek had
blocked all roads and demanded Beknazar’s answer. Alarmed, Abil Biy ordered restraint. A senior adviser
warned that angering a prince was like disturbing a wolf's den. Soon more armed men arrived, and Nasirdin
threatened mass arrests if the killer was not found. Desperate elders asked how to calm him. The adviser
proposed the old custom: if blood could not be given, compensation must be paid. Nasirdin demanded an



enormous blood price. Some elders protested, calling it coercion, but Abil Biy, bitter and cornered, agreed
to pay to save the people.

The Price of Peace The elder council metin silence as fear spread through the village. A prince demanded
justice for his uncle’s death and threatened punishment if no culprit was found. The people knew no one
could be proven guilty. An old adviser suggested the only way out: payment of kun, blood compensation,
as tradition allowed. Horses and gold were named as the price. Many felt this was injustice, not law, but
resistance seemed impossible. The leader agreed with anger in his heart, choosing payment to save the
people. Thus, peace was bought, not with truth, but with sacrifice and bitter compromise.

Broken Promises Sher Datka (a leader of the Fergana Kyrgyz from the Bagysh tribe) proposed peace: the
khan must end his hatred, return fertile lands, pay blood compensation for the dead, and stop collecting
tribute for five years. Abdrakhman agreed to carry these terms to the khan. Forty envoys set out. Khudayar
Khan mocked their demands, refused all conditions, and ordered their arrest. That night, all forty envoys
were executed; Sher Datka’s head was placed on top. The betrayal shattered hope. Abdurahman rode out
in fury and bound himself to the khan, becoming his commander. The uprising lost strength and faded by
autumn. Soon after, Madyl died in an accident, deepening the village’s grief.

The Funeral and the Rising Storm Madyl was buried according to custom. The people cried, and his wife
Kalima wept quietly. At the grave, debts were forgiven so his soul could rest. Tultemir admitted his wrong
and gave back the horse he had taken. After the funeral meal, the villagers went home in sorrow. Soon
anger grew again among the mountain people. The killing of the forty envoys left no hope for peace. Fighters
gathered under new leaders. Beknazar joined them, and Iskhak welcomed his support. In the summer of
1875, the uprising spread from the mountains to the valleys, growing stronger each day.

THE STORY OF ISKHAK BOLOT KHAN

The Last Choice A week later, Abdrakhman, the official of the Kokand khanate (a son of Musulmankul
regent) came to meet Iskhak, a grandson of Alim Khan, the ruler of the Kokand Khanate from 1774 to
1809, he lived near Andijan. They spoke plainly, without bows or fear. Iskhak said he was not a prince but
a man chosen by the people. If Abdrakhman joined him, he would be serving the people, not a throne.
Moved by these words, Abdrakhman agreed to unite their forces. Soon his army joined the uprising. In
Kokand, the khan panicked as allies deserted him. With no strength left, he asked Russia for help and
surrendered his rule. Guarded by foreign soldiers, he fled the city in shame, while the people watched in
silence and anger.

Betrayal at the Khan’s Palace Trumpets sounded from the palace, and heralds announced a new ruler:
Nasirdin Khan. The people listened in silence and disbelief, wondering if this was truly what they had risen
for. At the same time, Iskhak was led away under guard, bound and helpless. While Nasirdin was crowned,
Iskhak was forgotten. Abdrakhman claimed that law and custom did not allow Iskhak to rule, though he had
carried the struggle for years. Later, Iskhak was taken to a deep dungeon in Mahram Fortress. Alone in the
darkness, he understood he had been betrayed by those he trusted most.

Escape from the Dungeon Day after day passed as Iskhak counted time by the bread thrown by the silent
guard. One night, the thunder of cannons shook the ground. War had begun. Guards spoke of gasavat
(wars fought for the sake of religion) and chaos, and Iskhak realized the country was burning again. Later,
Isa tried to force him to betray his own cause, but Iskhak refused. Soon the fortress was attacked. In the
confusion, a stranger helped Iskhak escape from the dungeon. Outside the walls, Beknazar was waiting.
He lifted Iskhak onto a white horse, and together they rode into the Fergana plain, free once more.

Submission of the Khanate and the Rise of Iskhak Bolot Khan After losing two thousand men,
Abdrakhman fled the fortress with Isa and a small force. Soon General von Kaufman approached Kokand
with a large army. Nasirdin Khan expelled Abdrakhman, closed the gates, and personally welcomed
Kaufman. They signed a treaty: the northern lands, including Namangan, passed to the Russian Empire,



and the population was forced to pay heavy tribute. Meanwhile, unrest spread. The people raised Iskhak
as khan on white felt. He entered Andijan humbly, on foot, praying, while rebellion continued despite
imperial threats.

Reconciliation for the Sake of the People After many battles and betrayals, Iskhak met Abdrakhman face
to face. Old Datka spoke first, reminding them that personal anger could destroy the whole land. He asked
them to think not of pride, but of the people suffering outside the walls. Iskhak spoke firmly, accusing
Abdrakhman of treachery, yet his words were calm and measured. Abdrakhman listened in silence and
accepted responsibility for his mistakes. At last, both men understood that unity mattered more than
revenge. They embraced, not as friends, but as leaders forced by history to stand together for the future of
their people.

The Eagle Plan Iskhak spread yellow paper on a carved board and drew an eagle with circles and lines.
The men watched in silence, confused at first. Then Iskhak explained: the eagle was their army, its wings,
claws, and beak different divisions. Each leader received a clear task and place. Cities were assigned
soldiers, and routes were planned carefully. Laughter faded as everyone understood the meaning. Iskhak
spoke calmly but firmly, warning of stronger enemies nearby. When news came that their envoy was
captured, he did not panic. He chose patience and strategy, believing that wisdom mattered more than
anger in war.

The Sudden Battle The land was empty and silent under the burning summer heat. Sultanmurat Bek led
the army, tired and uneasy, though he tried not to show fear. Soldiers stopped to rest, spreading out to eat
and cool themselves. Suddenly a messenger arrived with alarming news: the enemy was near. Drums
sounded, and confusion spread. Soon riders appeared on the hill, carrying banners. Beknazar Batyr calmly
studied the land and the enemy’s numbers. Orders were given quickly. As horns and drums thundered,
both sides charged forward. Shouts, hooves, and steel filled the air as the battle began.

The Fall of the Khan After a long and bloody battle, the khan’s army was completely defeated. Abduaziz,
the last strong commander, was killed, and his head was sent as proof of victory. Hearing this, Khan
Nasirdin lost all hope. His troops were scattered, his allies fled, and fear filled the palace. Sultanmurat, who
had escaped the battle, returned in shame, but the khan rejected him with anger. With no army and no
support left, Nasirdin decided to leave the city. He sent his wife and child to safety and fled Kokand with a
few followers. Soon after, the people welcomed Iskhak as the new ruler.

Power, Betrayal, and a Calculated Mercy After taking power, Iskhak appointed trusted men to key
positions and ruled openly under his own name. When Atakul was captured for betrayal, Iskhak’s anger
was fierce, yet his judgment was restrained. Atakul admitted guilt and expected death, but Iskhak chose
another path. He spared his life and kept him as governor, turning punishment into duty. Iskhak sought
stability, not endless bloodshed, and avoided open war with Russia. Later, Atakul entered the governor’s
palace, where fallen khans waited in vain. Through him, Iskhak sent a message: he wanted negotiation,
peace, and recognition as a ruler chosen by the people.

Holding the Homeland No one had time to think of the country’s inner needs. From one side, the mixed
forces of Khudayar and Nasirdin raided villages at night like wolves. From another, the half-pasha’s army
advanced with cannons and relentless fire. Envoys were sent, but talks were refused, and a wide battle
was opened to destroy Iskhak. When his strongest commander fell, hope weakened. Iskhak gathered his
closest men and asked what could be done. Silence followed. Finally, he spoke clearly: power answers
only to power. Thrones are temporary, but land and people endure. They would fight for their homeland,
their rights, and their freedom, no matter the cost.

Punishing the Traitors Rumors spread that the trusted beks had turned against Iskhak, whispering that a
wandering Kyrgyz youth had seized the throne by force. Iskhak learned this through his secret spies, who
watched every city and every man. The same day, he gathered the court and revealed a hidden letter
proving betrayal. Acting quickly, he appointed loyal leaders and sent Beknazar with four thousand soldiers



to Andijan. By trickery, the traitorous Datkas were drawn outside the city and seized between two armies.
Iskhak’s decree was read aloud. The crowd shouted for justice. Beknazar did not hesitate, the traitors were
executed, and order was restored.

The Fall of Andijan On January 2, 1876, Russian forces under Mikhail Skobelev surrounded Andijan from
all sides. Heavy artillery and rockets crushed the city’s defenses, and fierce resistance cost thousands of
lives. Iskhak was wounded during the fighting, and repeated cavalry attacks failed to break the Russian
lines. By nightfall, Beknazar withdrew the remaining troops, leaving Andijan captured. Skobelev imposed a
massive indemnity, and the victory was celebrated by Alexander Il. Soon after, Abdrakhman surrendered.
Internal collapse and defections broke the uprising’s strength, forcing Iskhak into retreat and despair.

Betrayal on the Mountain Road Suspicion poisoned Iskhak’s council as retreat from Kokand was
debated. Torn between saving his people and guarding his power, he searched every face for treachery.
When Madamin Ynak urged caution, doubt hardened into fear. On the freezing road, Iskhak’s mistrust
exploded into violence, and Madamin was executed as a traitor. Guilt followed immediately, but it was too
late. That night, despite tightened guards, enemy forces struck before dawn. Chaos shattered the camp;
shots rang out, horses panicked, and ranks collapsed. Wounded and barely conscious, Iskhak was carried
away, yet escape failed. His army, baggage and all, fell into captivity.

The Last Separation Fugitives fled toward the mountains and gathered in the Isfayram gorge, in the
southern Kyrgyzstan barely thirty souls. Hunger, cold, and fear ruled the road. Crossing frozen passes, they
reached Daroot-Korgon, where their number slowly grew, yet hope did not. When they sought refuge in
Karategin lands, near to Pamir mountains the local ruler met them with drawn swords, forcing retreat. Defeat
weighed heavily on Iskhak. Realizing his survival only brought suffering to his people, he chose sacrifice
over pride. In a final, painful farewell, he released his closest companions. Forgiveness was exchanged,
tears unspoken. Each went his own way, knowing this was the end of their shared struggle.

The Execution at Margilan On a mild March day in 1876, the wide square of Margilan filled with silent
crowds. At the center stood the gallows. Officials arrived in splendor, while former khans watched with
guarded faces. Iskhak was brought out in chains, bound hand and foot, yet his spirit remained unbroken.
He greeted the people calmly, as if walking freely, and climbed the platform despite his injured leg. The
sentence was read: death by hanging. Drums thundered, drowning all sound. When the rope tightened, the
square froze. Only one cry broke the silence, Momin’s wail for a fallen hero, before gunshots crushed the
crowd’s grief into fear.

THE STORY OF ABDYLDA BEK, SON OF ALYMBEK AND KURMANJAN

Flight through the Sarykol Mountains Cursing Baron Witgenstein, Abdylda Bek, son of Alymbek and
Kurmanjan fled with about thirty men, hiding in the Sarykol Mountains and turning toward Afghan lands. He
could not accept the loss of his inherited rank, power, and authority. Gathering troops in Gulcho, he
prepared for a final stand. In early spring, General Mikhail Skobelev advanced with a large force in the
campaign later called the Alay Expedition. Abdylda blocked the narrow Jangyryk pass, but betrayal struck
from within. A man named Ymankul revealed a hidden route, allowing Skobelev’s army to strike from above.
Forced into desperate fighting and heavy losses, Abdylda escaped once more, retreating into the Sarykol
Mountains.

Abdylda Bek’s Last Journey In a decorated palace outside Kabul, the Afghan Amir received Abdylda Bek
with courtesy but refused military help, advising pilgrimage to Mecca instead. This gentle refusal ended
Abdylda Bek’s final hope. After days of despair by the Kabul River, he set out toward Arabia with a few
companions. On the road, he chose death over return, unable to bear life without honor or homeland.
Abdylla Bek died at dawn on the fourth day. His companions carried his heart back to Fergana, burying it
beneath a blue juniper tree, fulfilling his last wish that his heart would not remain in foreign land.



KURMANJAN DATKA AND THE DECISION TO ALIGN WITH THE RUSSIAN EMPIRE

The Wise Advice of an Elder a group of frightened people gathered in the valley to discuss the coming of
the Russians. Fear and uncertainty filled their faces. An old man named Almambet, weak but wise, was
brought on a stretcher. He asked simple questions and realized the enemy was human like them. He
advised the people not to flee blindly or die without thought. Instead, he urged them to speak, negotiate,
and protect the future of their children. Inspired by his words, Beknazar accepted responsibility to face the
enemy. Later, respected leader Kurmanjan Datka was approached to help negotiate peace, giving hope to
a broken land.

A Difficult Choice After a brief formal visit, Kurmanjan Datka asked for time to think. During the waiting
days, a man called Karasakal tried to speak with Russian officers, hoping to gain advantage, but his words
carried no weight. Later, Shabdan Baatyr, a northern Kyrgyz leader met Kurmanjan privately. They spoke
without witnesses, weighing the fate of the people. Resistance had failed, unity was broken, and escape
was impossible. Shabdan argued that submission might preserve lives and stop internal conflict. Kurmanjan
warned that obedience could lead to deeper loss of freedom and honor. Their meeting ended without a final
answer, leaving the future uncertain.

Three Paths of Fate After the Six Cities were taken without battle, Yakub Beg rose to power and gained
fame beyond the region. As Turkestan weakened, Kurmanjan Datka faced a grave choice. She saw three
paths: flee and save herself, seek alliances with foreign powers, or submit to the conqueror. None promised
true safety. Flight meant abandoning her people, alliances risked new disasters, and submission threatened
honor and future freedom. After deep thought, she chose negotiation, but only under strict conditions: no
arrest through deceit, no humiliation of her people, and no forced submission, only an agreement of mutual
balance.

Keys on the Silver Tray Major Mikhail lonov listened in silence, then promised to report Kurmanjan’s
demands to Mikhail Skobelev and personally guarantee her safety. Gifts were exchanged, honoring custom
and dignity. Days later, before a ceremonial table and armed guards, Kurmanjan Datka arrived on
horseback. Instead of dismounting, she placed her dagger and household keys onto a silver tray, asserting
herself as mistress of her land. She asked that negotiations continue not as submission, but as talks
between hosts, in her own village. The general, impressed by her resolve and symbolism, agreed.

Seven Keys and a Treaty After the interpreter spoke, Kurmanjan Datka bowed slightly and departed
calmly. Mikhail lonov explained the silver tray: the small dagger meant laying down arms, and seven keys
symbolized the last seven cities of Kokand. Later, negotiations continued in Kurmanjan’s encampment.
Mikhail Skobelev outlined Russia’s interests and security aims; Kurmanjan defended her people and her
son Abdylda as a defender of homeland, not an enemy. After long debate, both sides agreed to a treaty
dissolving the old khanate, transferring authority to Russia, guaranteeing religion, ending reprisals, and
allowing displaced people to return. Kurmanjan sealed it with her silver stamp.

Honor, Loss, and Bitter Reckoning The general placed a crimson velvet coat on Kurmanjan, granting her
rank, pension, and the title “Queen of the Kara Kyrgyz.” She accepted without joy, wishing only peace for
her people, not titles. Soon, disgraced local rulers were exiled, and the feared General Skobelev was
recalled, easing public resentment. Later, Abil Biy summoned Beknazar and confessed his lifelong efforts
to preserve unity through harsh choices and failed compromises. He denied seeking power, only stability.
Now stripped of honor and influence, Abil faced the truth alone: all his maneuvers ended in ruin, the state
destroyed, and his name remembered with bitterness rather than respect.

POWER STRUGGLES AND INTRIGUES AMONG KYRGYZ NOBLES

A Cup of Betrayal Left alone after losing his power, Abil Biy felt his pride collapse. When Beknazar visited,
Abil yielded leadership to him and spoke of fate and responsibility. Karakash Lady honored Beknazar with
a white silk coat, following custom. Before their departure, Abil offered kumis from a small flask. Beknazar



drank, sensed danger, and knocked the cup from Kulkishi’'s hand. Outside, poison took effect. Beknazar
collapsed, vomiting blood, and confessed he had drunk poison meant for bullets, asking Kulkishi to keep
silent. He died on the saddle. Later, Abil learned the news and felt grim relief.

A Gift Wrapped in Hospitality Colonel Mashin set out on a march from the Namangan garrison. On the
road, he was met by Abil Biy, who welcomed the detachment with elaborate hospitality: food, drink, and
respectful words. Though cautious at first, the colonel relaxed as Abil proved the meal safe and showed
loyalty. During the farewell, Abil presented a final gift: a roasted goose, inside which gold coins were hidden.
Surprised, Mashin accepted and, at Abil’s request, wrote a certificate praising the Biy’s goodwill and loyalty
to Russian authority. With this document, Abil Biy later ruled his land securely for many years.

CHARACTER ANALYSIS
Sherali Khan

Sherali Khan (1792-1845), the ninth ruler of the Kokand Khanate, was a ruler shaped by exile and
dependence rather than strong personal authority. He was the son of Haji Biy, killed during a power struggle,
and Umsunay, a Kyrgyz woman who saved her sons by fleeing to her kin in Talas. Raised among the
Kyrgyz of Talas and Chatkal, Sherali ascended the Kokand throne in 1842 through tribal backing and the
support of figures such as Nuzup. His legitimacy rested on coalition politics, leaving him indecisive and
dependent on advisers. As authority shifted to palace elites, especially Musulmankul, Sherali became
politically isolated and was assassinated in 1845, revealing the fragility of rule founded on borrowed power.
During Sherali Khan'’s reign, the Kokand Khanate struggled for survival against the power of the Bukhara
emir Nasrullah, whose armies were repeatedly defeated. Sherali Khan dressed in the Kyrgyz manner,
wearing a white felt Kyrgyz hat (ak kalpak) and a Kyrgyz cloak. The Kokand poet Jalal-khodja composed a
poem in his honor, depicting Sherali Khan on his way to Kokand clad in a Kyrgyz tulup (coat) and riding an
ox. For many years, Sherali remained a “hidden trump card,” which Kyrgyz feudal elites could play at a
decisive moment that arrived in 1842.

Indecisive Indecisiveness in Sherali Khan’s character is expressed through hesitation, delayed judgment,
and reliance on others to act in his place. Faced with competing factions and urgent political choices, he
often avoided firm decisions, allowing advisers and powerful palace people to dominate policy. This lack of
decisiveness weakened his authority, encouraged intrigue, and created the impression of weakness at
palace. Over time, indecision became not merely a personal flaw but a political liability, contributing directly
to instability and ultimately to his violent removal from power.

Creative Although Sherali Khan was often described as indecisive and politically passive, his character also
possessed a gentler, reflective side. He was a poet, by his verse “By belief it is so: when khans leave their
palace, rain falls... What kind of khan are you? When you leave your palace, blood flows from the people’s
eyes’—Sherali revealed a deep moral sensitivity to the suffering of his subjects. The lines suggest self-
criticism and compassion rather than arrogance, indicating that while he lacked firmness as a ruler, he was
marked by kindness, introspection, and a poetic awareness of the ethical burden of power.

Plain Sherali Khan grew up in a nomadic Kyrgyz environment and spent his early life as an ordinary
shepherd before his lineage was revealed. This upbringing shaped his plain habits and unpretentious
character. Lacking courtly refinement and royal delicacy, he remained closer to common people than to
palace etiquette. His simplicity fostered kindness and moral sensitivity but also left him ill-prepared for the
demands of court politics, where subtlety, calculation, and firmness were required. As a result, his natural
modesty and pastoral background contributed both to his humane outlook and to his political vulnerability.

Nuzup

Nuzup functions in the novel as a regent whose political will places Sherali Khan on the throne. Drawing on
military strength, tribal support, and personal authority, Nuzup elevates Sherali not as an equal ruler but as



a legitimizing figurehead. In this sense, Sherali’'s khanship is largely a product of Nuzup’s power, while real
control rests in the regent’s hands. This imbalance underscores the novel's theme of divided authority and
explains both Sherali’'s dependence and Nuzup’s dominance in state affairs.

Ruthless Nuzup was a harsh and ruthless man who trusted no one, whose fierce will could shatter stone
and who, if necessary, would even seize God by the beard. One of the psychological and social roots of
this character lay in an inferiority complex formed in his earliest childhood. As T. Kasymbek writes: “Nuzup
never knew a father’s affection. Esenbay Biy cast off his mother as a concubine, and she and her son
survived on the edge of the village in a small felt hut, barely keeping a hearth alive through the charity of
the elderly. From childhood Nuzup became bald, his head shining bare and never healing. His father
Esenbay Biy felt shame and never called him ‘my son,” never took him among the people. Yet Nuzup, the
bald one, grew strong and resilient. Instead of submitting to his father’s rejection and the daily humiliation
by his siblings, he hardened, resisted, and emerged defiant. When Esenbay Biy declared, ‘I renounce you
as my son! | cast you out! Be gone!’ Nuzup shouted back: ‘If you renounce me as your son, | renounce you
as my father! When did you ever make my forehead shine as a father should?”” Here, Nuzup insults not
only his father, but also violates the ancestral moral code that sanctifies respect for parents and elders.

Psychologically insecure Such a psychological complex cannot be resolved until its bearer reaches his
goal, especially power, and humiliates his enemies. Balance is never achieved; at best, the torment finds
release in dreams. Consider how Nuzup interprets his own vision: “Now | have interpreted it myself: walking
upon the highest blue-green mountains means my rank will rise; stepping from one mountain to another
means my reach will grow; stretching my hand from one mountain to the next means my grasp will lengthen;
my fame will spread far; when | shout from one mountain and the deer on another scatter in fear, it means
my power will be great... | will be khan... Amen, Allahu akbar!”

Arrogant “Sheralil Now, my dear, you are the master of the people. Be merciful to the people. Be
compassionate to your brothers. Listen to the wise. Follow those who can see clearly!” He stretched out his
hand and pointed to a shoe. “That wretched old rawhide shoe... Sherali, do you recognize it? That is your
shoe. That is your past, Sherali. Never forget that past, never forget your poverty—keep it before your eyes
every day. Let it remind you daily of the great force that raised you to the golden throne. When you decide
the fate of a living person, the destiny of a great people, let this shoe always stand before you. Let it not
make you arrogant or intoxicated with power...” Yet the act of seating Sherali on the throne while hanging
his foul-smelling shoe before his eyes was the height of arrogance.

Khudayar Khan

Khudayar Khan (Chagatai: ga_llaa; 1829, Talas — 1878, Herat) was the eleventh ruler of the Kokand
Khanate. The reign of Khudayar Khan was marked by unrest, conflicts with the Emirate of Bukhara, and
eventual capitulation to Russia during the Russo-Kokand War. Kudayar Khan (1829-1879) ruled the
Kokand Khanate during three periods: 1845-1858, 1862-1863, and 1865-1875. Until the age of twelve,
Kudayar lived in Talas under the care of his maternal uncles. This upbringing likely explains why Russian
travelers later noted that his appearance and manner resembled those of the Kyrgyz. He disliked being
confined within the palace. Instead, he preferred going to the mountains, hunting, drinking kymyz, mare’s
fermented milk, and spending time on the summer pastures. When he moved, he did not travel modestly
but migrated with caravans of twenty to thirty carts, roaming from place to place. After his father Sherali
unexpectedly became khan in 1842, Kudayar entered the palace. In 1845, following his father’s murder, he
was elevated to the khanship at the age of fifteen by Musulmankul. Khudayar was more fortunate and
open-hearted than his brothers, his brother Malabek, by contrast, was narrow-minded and envious. Until
Kudayar reached maturity, Musulmankul effectively ruled the khanate. To strengthen his influence,
Musulmankul married his sister to Khudayar and appointed his own son, Abdurahman, as the khan'’s
attendant. Kudayar was raised under strict discipline, closely supervised and restrained to prevent
arrogance or excess. From 1850 onward, he began ruling independently. During Musulmankul’s regency,
Khudayar witnessed the abuses and violence committed by the Kipchaks and saw several of his closest
associates, executed by Musulmankul. As a result, both Khudayar and his mother Jarkynaiym developed



deep resentment toward the Kipchaks. This culminated in the massacre of 1853, when Musulmankul and
many Kipchaks were Kkilled, with historical sources reporting up to twenty thousand victims.

Ruthless When securing power, he resorted to extreme violence. The purge of the Kipchaks was carried
out with calculated cruelty, including crude linguistic tests, forcing people to pronounce the word “wheat” to
identify and execute those marked as enemies. This episode reveals a readiness to dehumanize entire
groups in the name of control, prioritizing political survival over justice or mercy. Those who pronounced
the word in a Kipchak manner were identified and targeted, while others were spared. This practice shows
not only cruelty, but calculated brutality, where violence is systematized and justified as political necessity.
It also exposes Khudayar’s deep insecurity unable to trust openly, he relies on crude markers to identify
enemies. In the novel, this scene symbolizes the collapse of moral order: everyday speech is weaponized,
and identity itself becomes punishable. Power here operates through fear, humiliation, and arbitrary
judgment rather than justice or legitimacy.

Ungrateful Khudayar Khan’s execution of Musulmankul, the very regent who placed him on the throne,
reveals a ruler who systematically destroyed former patrons to secure absolute autonomy. The act reflects
a convergence of ingratitude, fear of rivalry, and a desire to erase all traces of dependence. For Khudayar,
power was never secure unless uncontested. Loyalty was not perceived as a virtue but as a latent threat.
Consequently, his rule was driven less by confidence than by deep psychological insecurity, expressed
through preemptive violence against those who embodied his earlier vulnerability.

Avaricious Khudayar Khan emerges as an avaricious and deeply insecure ruler, whose obsession with
wealth and uncontested authority translated into oppressive governance. Excessive taxation was not
merely an economic policy but a mechanism of domination, extracting resources from an already strained
population and deepening social misery. His greed was inseparable from fear: wealth functioned as both
personal indulgence and political insurance against rivals. Power, in his view, was never stable, only
hoarded. This anxiety-driven accumulation fostered cruelty, eroded legitimacy, and widened the gulf
between ruler and subjects, ultimately weakening the khanate from within and turning governance into an
exercise in survival rather than stewardship.

Alymbek Datka

Alymbek Datka (Asan Biy uulu, also known as Alymbek Parvanachi; 1799-1862) was a prominent Kyrgyz
statesman, military commander, and one of the key political leaders of the Kokand Khanate. Originating
from the Alay region, he became the first Kyrgyz to receive the title parvanachi (roughly equivalent to a
general) and was granted the rank of datka at the age of thirty-one. In 1831, Madali Khan awarded him the
title “Datka of Alay,” which later passed to his wife, Kurmanjan Datka, after his death. At thirty-two, Alymbek
Datka was appointed Bek (governor) of Andijan and exercised decisive influence in the Osh ordo. He played
an active role in elevating Sherali Khan to the throne in 1842, relocated the administrative center of Andijan
province to Osh, and contributed significantly to the city’s socio-economic development, including the
construction of a madrasa. In 1845, he led the Osh uprising against the Kokand Palace. Over nearly three
decades of political activity (1831-1862), Alymbek Datka placed public interest above personal gain. While
remaining a central figure in Kokand politics and serving under four khans (Madali, Sherali, Malla Khan,
and Shah Murad), he consistently resisted unjust and expansionist policies of the khanate. His long-term
goal was the unification of northern and southern Kyrgyz tribes and the creation of an autonomous Kyrgyz
polity. His character is marked by strategic vision, political restraint, and a strong sense of responsibility
toward his people.

Strategic  Alymbek Datka clearly perceived the fragility of the Kokand Khanate, its intrigues, ethnic
tensions, and exposure to external pressure. As a Kyrgyz leader operating within a sedentary state system,
he pursued a careful strategy of balance rather than confrontation. He worked within the ordo when
necessary, yet avoided full absorption into palace politics, maintaining room to maneuver between state
authority and tribal autonomy. He cooperated with Kokand when it benefited his people and resisted when
it harmed them. This flexibility allowed him to remain influential under multiple khans without becoming a
tool of the ordo. His pragmatism ensured political survival without moral surrender.



Just Alymbek exercised power with discipline and ethical restraint. Unlike rulers shaped entirely by palace
culture, he retained the nomadic Kyrgyz moral code that valued honor, moderation, and responsibility
before the people. He avoided arbitrary violence and understood authority as trust rather than domination,
which earned him legitimacy among both nomadic elites and urban administrators. Though formally a
Kokand official, Alymbek maintained political independence. He neither sought the khan’s favor nor feared
his displeasure. His autonomy was subtle but firm, marking him as a leader who served institutions only
insofar as they served his people.

Integrative Alymbek functioned as a crucial bridge between the Kokand palace and Kyrgyz nomadic society.
Grounded in nomad Kyrgyz traditions yet fluent in palace politics, he translated nhomadic values of honor,
balance, and communal responsibility into the language of state governance, while at the same time
protecting nomadic life from excessive taxation, coercion, and administrative intrusion. This mediating role
shaped his leadership style: he neither rejected the state nor surrendered to it. His broader effort to unite
northern and southern Kyrgyz tribes arose from the same logic, he understood that fragmentation
weakened both political influence and cultural survival. Though formally a Kokand official, his loyalty
remained firmly with the Kyrgyz people. His independence was subtle but resolute, allowing him to navigate
power without losing identity.

THEMES
POLITICS

Power and Legitimacy The Kokand Khanate was a state that existed from 1709 to 1876. It occupied
territories of present-day Uzbekistan, Tajikistan, Kyrgyzstan, and southern Kazakhstan. Alongside the
Bukhara Khanate (Emirate of Bukhara) and Khorezm, it is regarded as one of the three major states in
Central Asia. The military organization of the Kokand Khanate was based on Kipchak elites drawn from
nomadic Uzbek and Kyrgyz tribes. The novel shows that authority becomes unstable and ultimately self-
destructive when it is built on intrigue rather than moral credibility and popular trust. Sherali Khan’s
accession to the throne was the result of Nuzup’s military force and political calculation, which meant that
from the beginning his rule lacked inner confidence and independent authority. Although he occupied the
throne, real power remained in the hands of Nuzup atalyk (regent), who defended the state against external
enemies, restored territorial control, restrained elite extravagance, and introduced reforms that eased the
burden on the population. Sherali, by contrast, ruled in name only and became increasingly dependent on
ruling circle and clerics who reshaped loyalty into suspicion and guidance into humiliation. A symbolic
episode reveals this erosion of legitimacy with particular clarity. The worn boot placed before the throne
was meant to remind the ruler of humility, poverty, and responsibility toward the people. Over time, however,
palace elites transformed this moral lesson into evidence of insult and usurpation, convincing Sherali that
his authority was being undermined. Fear gradually replaced judgment. Surrounded by intrigue and unable
to distinguish counsel from threat, Sherali authorized the execution of Nuzup, the very figure who had
secured his rule and sustained the state. The attempt to reverse this decision further exposes the fragility
of authority grounded in fear.

lllustrative moment: Jarkynaiym, wife of Sherali Khan, learned that her husband had decreed the execution
of Nuzup and furiously protested that it was Nuzup who had raised him from obscurity to power. She
urgently dispatched the eunuch Eshmat to summon Abil, who soon carried a counter-decree suspending
the order and rode toward Margilan. But Abil arrived too late. That night, surrounded by enemies, Nuzup
received the original decree, prayed beneath a plane tree, and met death with composure, his execution
sealing the victory of intrigue over loyalty.

Collective Legitimacy and Authority: Tradition of White Felt The tradition of appointing a khan by
raising him on white felt reflects an ancient nomadic concept of legitimate power based on collective
consent. In this ritual, the future ruler is physically lifted by representatives of the people, symbolizing that
authority comes from the community rather than from bloodline, palace intrigue, or coercion. White felt
signifies purity, unity, and moral obligation, reminding the khan that his power is conditional and dependent
on just rule. This idea of legitimacy is famously reflected in the Epic of Manas, where Manas is elevated as



leader through the will and recognition of the people rather than through hereditary claim. Sherali’s elevation
echoed the ritual logic of being raised by others into power rather than seizing it alone. Like the custom of
lifting a khan on white felt, his accession symbolized communal recognition and the transfer of authority by
consensus. However, in Sherali’s case, the ritual form survived while its ethical substance weakened. He
was elevated through the will and force of Nuzup and the assembled elite, not through his own leadership
or popular trust. As a result, Sherali carried the appearance of legitimacy without its inner foundation. The
act of elevation placed him on the throne, but real authority remained elsewhere. When fear, palace
pressure, and intrigue replaced gratitude and moral responsibility, the original meaning of that elevation
collapsed. His later betrayal of his atalyk, regent showed that legitimacy gained through ritual alone cannot
endure without personal authority, justice, and loyalty to those who conferred power.

Within Kyrgyz tradition, elevation of a khan was never associated with ritual cruelty. Historical accounts and
epic memory attest that no human sacrifice accompanied the elevation of a khan; instead, a white mare
was sacrificed, symbolizing abundance, renewal, and harmony between ruler and people. Authority was
thus bound to communal ethics rather than terror. The author’s introduction of a human sacrifice marks a
deliberate departure from custom. This deviation functions as hyperbole, intensifying moral tension and
revealing how power, when pursued through violence and intrigue, can deform even sacred traditions.
Mercy briefly interrupts brutality, yet blood ultimately stains the felt, transforming it from a symbol of shared
legitimacy into a sign of corrupted authority.

lllustrative moment: As the army gathered on the open field, a white felt was laid out and drums and horns
thundered for a dark and ancient rite. A frail teenage boy was brought forward, not to rule but to die, his
blood meant to sanctify the transfer of power. Prayers rose, the crowd fell silent, and cries of “Allahu akbar”
rolled across the ranks. Suddenly the boy’s mother burst through the circle, wailing and clutching her son.
Guards dragged at her arms, but Nuzup Biy raised his hand and stopped them. Faced with raw grief, he
chose mercy. The ritual broke. The boy was released, and the mother carried him away, saved in the final
heartbeat. Silence followed, heavy and dangerous. The elders stood frozen. Then anger hardened Nuzup’s
face. At Abil’s signal, another young man was seized. Drums roared again, the blade flashed, and blood
spilled onto the once spotless felt. Only then was Sherali Khan lifted onto the same felt and carried aloft as
khan. Pale and trembling, he leaned on Nuzup’s shoulder, staring at the cheering crowd as if trapped in a
nightmare. That night, as Kokand was encircled by fire and troops, the moment lingered in silence: mercy
had spared one life, blood had secured authority, and Sherali felt his freedom slipping away before his reign
had truly begun.

Ethnic Division and Scapegoating During Musulmankul’'s regency, Khudayar directly witnessed the
abuses and violence carried out by the Kipchaks and saw several of his closest associates executed on
Musulmankul’s orders. These experiences left a lasting mark: both Khudayar and his mother, Jarkynaiym,
developed a deep and enduring resentment toward the Kipchaks, a hostility shaped by personal loss as
much as by political fear. The novel exposes how ethnic identity is weaponized in moments of political
anxiety. Kipchaks are singled out not for concrete crimes, but through markers of language, pronunciation,
and origin, which are turned into signs of disloyalty. Difference becomes guilt: the way one speaks or names
everyday objects is treated as proof of political threat. By reducing a complex group to a hostile category,
those in power redirect fear and frustration away from structural injustice and toward a vulnerable
community.

lllustrative moment: At that moment, Khudayar Khan'’s cities, Kokand and Tashkent, were soaked in blood.
Ditches ran dark, and armed men roamed the streets like starving wolves, cutting down anyone marked as
Kipchak. Cries for mercy were silenced by a single word “Kipchak”, followed by flashing blades. Hatred
swelled into mass violence as tens of thousands joined the plunder. Musulmankul struck first, trusting
Kipchak valor. Dressed in red, his fighters charged like fire into black ranks, and the battle consumed the
streets. When defeat became inevitable, Musulmankul withdrew and surrendered himself, offering his life
to halt the slaughter of innocents. He was chained naked on a high scaffold in the Kokand bazaar. Trade
ceased, and the square filled with a crowd torn between fear and bloodlust. When Khudayar Khan
appeared, voices rose demanding execution, believing peace would come through death. Prisoners were
killed before Musulmankul’s eyes, torture followed, bones broke, yet he remained silent. Only once did he



cry out, calling to his hidden son to flee to the mountains. The boy answered and vanished. A brief gesture
from the khan stilled the square. Torture resumed until Musulmankul died, and the crowd cried. Killing
turned linguistic: suspected Kipchaks were forced to pronounce buudai (“wheat”); a single wrong sound
meant death. When it ended, the bazaar lay empty and blood-soaked. Kokand had destroyed its own shield.

Freedom This novel presents an individual expression of a time when the people’s freedom was
constrained by the khanate and society suffered oppression. It is conveyed through the tragedy of the
falconer Sarybay, whose eagle, slipping from his hand, turns back upon him and gouges out his eyes. To
realize this idea, the author does not limit himself to Sarybay’s fate alone. In the struggle to overthrow the
Kokand Khanate, which, through relentless taxation, exhausted and darkened the people like the blinded
Sarybay, the commander Iskhak-Bolot Khan, who emerges from among the people, devises the “Eagle
Plan.” Through this plan, the power of the popular uprising is vividly portrayed. At the same time, on the
day Iskhak is captured, as he stands atop a watch rock surveying his “world,” an eagle appears from
nowhere. Longing for freedom like an eagle, Iskhak-Bolot exclaims: “Oh, noble bird of heroism and height,
look at your majesty, look at your form...” From the piercing cry of the heroic bird, he seems to hear a call:
“Come, brave man, and let us fly! Let us soar to places without baseness or filth, toward the bright day
shining beyond the storm clouds.” His heavy spirit lifts, his yearning for freedom intensifies, and his heart
beats powerfully, filled with longing and hope.

lllustrative moment: Iskhak’s rise to power began not with chaos, but with calculation. On a simple sheet
of paper, he sketched an eagle to explain his strategy: each wing, claw, and beak represented a division
of the army, each with a clear task. Discipline replaced confusion. When war came, it came suddenly.
Under the burning summer sun, enemy riders appeared without warning, and battle erupted across the
plain. Through swift decisions and firm command, Iskhak’s forces crushed the khan’s army. The last
commander fell, the troops scattered, and Khan Nasirdin, abandoned by allies and soldiers alike, fled
Kokand in fear. Taking power openly, Iskhak ruled under his own name. He appointed loyal men,
restrained excess, and sought stability rather than revenge. When a betrayer was captured, he chose
mercy over execution, turning punishment into service. Yet threats did not cease. Rival forces raided
villages, foreign armies advanced, and betrayal spread among high officials. Iskhak responded decisively.
Secret letters exposed treason, loyal commanders acted without delay, and justice was carried out before
the people. By the end, order was restored not through cruelty, but through resolve.

Colonialism: Incorporation into the Russian Empire The theme of joining Russia is presented in the
novel as a tragic and deeply ambivalent turning point rather than a simple political choice. It emerges
from internal exhaustion: endless palace intrigue, heavy taxation, regional rebellions, and the inability of
the khanate to sustain unity or effective governance. Russian power appears not only as an external
force, but as a consequence of internal weakness. Leaders who have lost legitimacy at home seek
protection from abroad, trading sovereignty for personal security. For the ruling elite, alignment with
Russia promises order, military backing, and survival of status. For the people, however, it signals the
loss of self-rule and the collapse of traditional authority. The novel shows that joining Russia is not
achieved through collective consent, but through fear, betrayal, and elite calculation. It exposes a moral
rupture: the state does not fall solely because of foreign conquest, but because its own leaders abandon
responsibility to the land and the people. In this sense, Russian incorporation becomes the final outcome
of a power system already hollowed out from within, where dependence replaces sovereignty and
submission replaces leadership.

lllustrative moment: After Alymbek Datka’s death, relations of the northern Kyrgyz people with the Kokand
palace collapsed completely. Without his protection, violence escalated. Northern Kyrgyz led by Baytik
acted decisively and had Rahmatulla, the governor of the Pishpek fortress, killed. Seeking support, Kyrgyz
leaders turned toward the Russians, who had established Verny (modern Almaty) as a military base.
Another northern Kyrgyz representative Shabdan, despite holding a palace post, joined them and requested
Russian troops. Using this as a pretext, Colonel Chernyaev launched campaigns in 1863, seizing northern
towns Tokmok and Pishkek (Bishkek), then advancing west.



